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(A) What is ‘Ibadah? 


There are always differences of opinion when it comes to the definition of certain 
terminologies, such as what’s the definition of a Sahabi? 


Some said, “Whoever saw the Prophet * is a Sahabi.” 


But this excludes all those who were blind. 


Then some said, “Those who’ve met the Prophet *.” 


But this excludes the condition of Islam, otherwise everyone who met the Prophet would be 
considered a Sahabi. 


Some said, “Those who’ve met the Prophet * in a state of Faith.” 


This excludes all those who apostatized at the time of Prophet =. 


So the comprehensive definition of a Sahabi is, 


“Someone who has either met or seen the Prophet at a time when he was Muslim and died as 
a Muslim.” 


Similarly, the definition of Hadith is: 


“Every statement, action, tacit approval or disapproval, and characteristic of the Messenger of 
Allah =.” 


But then it also includes all of these things prior to him becoming the Prophet *. 


So a comprehensive definition must also include all of these things with the condition: ‘after he 
had been granted Prophethood.’ 


The same applies for all other definitions: after combining and examining all the evidences we 
do a comprehensive definition, which includes all the aspects of that particular issue. 


According to some linguists, ‘Ibadah is only ‘obedience,’ while, according to others, ‘Ibadah is 
‘obedience with submission’ (see Tahdhib al-Lugha by Abt Mansur al-Azhari (d. 370H), etc.). 


But this definition is incorrect, because mere ‘obedience with submission’ to anyone, such as 
one’s parents, teachers or ruler, doesn’t make one guilty of Worshipping them or a Mushrik. 


Then there are others who've said it is “Utmost humiliation” or “Any action which pleases the 
Lord.” 


But there are actions which don’t please the Lord, such as the weird practices of worship done 
by Polytheists: even though they’re not valid forms of ‘Ibadah in the sense that they’re not 
approved by the Sharah, they’re still considered ‘Ibadah because they’re Worshipping those 
deities; likewise any innovated action which has no basis in the Shari‘ah. So this definition is 
also incorrect. 


According to Ibn Kathir, “In the Shari‘ah, ‘Ibadah is an expression of the perfect combination of 
love, humiliation and fear.” 


But that perfect combination of fear and love doesn’t define proper ‘Ibadah, because a person 
may die out of fear of a lion, but he doesn’t die out of fear of Gad—that doesn’t mean he became 
a Mushrik. 


Similarly, a man may love his wife or girlfriend with the utmost humility, so much so that he is 
ready to die for her; but the same utmost humility doesn’t drive him to undertake the 
command of God and die in His way. 


Does that mean that person has become a Mushrik? 
According to Ibn Taimiyah: 


“Worship (al-‘Ibadah) is a comprehensive term covering everything that Allah loves and 
approves, whether it is a saying or action, internal (performed with the mind/heart) or 
external (performed with the body).” 


But this is also incorrect, since the Qur’an says: 
“Their prayer at the House [i.e., the Ka‘bah] was nothing but whistling and clapping” (8:35). 


Allah swt has called the Worship (Salah) of Polytheists at the Ka‘bah nothing but whistling and 
clapping. 


Surely, Allah is not pleased with their way of ‘Ibadah, nor did He command them to Worship 
Him in that way, but yet He called it ‘Ibadah. 


So what is the comprehensive definition of ‘Ibadah? 


‘Allamah Ibn ‘Ashir al-Maliki, in his Tafsir (Q. 51:56), writes the definition of ‘Ibadah as 
follows: 
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“The meaning of ‘ibadah in the Arabic language, before the appearance of legal (shar‘l) 
definitions, is precise in its denotation, and the statements of the linguists about it are not 
straightforward. What we can deduce from them is that it is: to show humility to the entity that 
is worshipped coupled with the belief that that worshipped entity possesses the ability to 
benefit and harm his worshipper by his essence (independently) and permanently (not just 
temporarily).” 


End quote. 


From this we know that merely showing humility to someone doesn’t turn into worship of that 
object and thus Shirk. 


This showing humility is more of a linguistic meaning of ‘Ibadah, not what is defined in the 
SharYah. 


A person who shows humility to his parents doesn’t become a Mushrik and is not worshipping 
his parents. 


If a person dies out of fear of a lion or a robber, it doesn’t mean he is a Mushrik because he 
never bothered to offer prayer 5 times a day out of fear of his Lord, but he died out of the fear 
of a lion. 


A person who dies out of loving his lover, but that love never once caused him to get up early in 
the morning for Fajr—that doesn’t mean he is a Mushrik. 


These are some of the many countless defects in the definition of “Ibadah if we take it 
linguistically as “Only Showing Utmost Humility.” 


The only factor that plays an important role in distinguishing Worship is: the belief about that 
object you're directing your actions to. 


For instance, some people say loving the Messenger of Allah “ to an extreme is Shirk. 


However, loving the Messenger of Allah “ more than anyone is part of faith. 


When you ask them, what is that extreme? 


They say, “Loving him equally as much as you love Allah.” 


But what is that defined limit or barrier of love for Allah that when crossed, one reaches the 
extent of Shirk, i.e. loving him in an equal manner to the love of Allah? 


The answer is: Ascribing divinty to the Prophet of Allah and diverting any Characteristics of 
Rubibiyah to him, like the Christians did with ‘Esa ®. 


This is because we love Allah in our hearts with this ‘Aqidah; and anyone who loves other than 
Allah by this ‘Agidah commits Shirk: this is the barrier which separates a Muwahhid from a 
Mushrik. 


2. Imam Ibn ‘Atiya (d. 542 H), in his tafsir al-Muharrar al-Wajiz, explains Iyaka Na‘budu and the 
definition of ‘Ibadah as follows: 
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“Regarding the ayah: “You alone do we worship,” when a believer utters this statement, they 
are affirming that Allah is the absolute owner and creator of everything (i.e. Rububiyah), 
humbling themselves in submission, and truly realizing the worship of Allah, while the rest of 
humanity worships idols, etc., besides Allah.” 


3. Imam al-Tha‘alibi (d. 875 H), in his Jawahir al-Hisan fi Tafsir al-Qur’an, did the same tafsir: 
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4. Imam al-Qurtubi (d. 671 H), after quoting the linguistic definition of ‘Ibadah as obedience 
and humility, quotes the same Shar‘ definition aforementioned that links it to Rububiyah: 
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5. Imam Ibn Jarir al-Tabari (d. 310 H) explains ‘Ibadah as: 
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“The interpretation of (4 A) (literally: You alone do we worship) is: Before You, O Allah, do 
we humbly submit, accept humiliation, and surrender in obedience, affirming that You alone 
are the Creator and absolute owner of everything (i.e. Rububiyah), and no one else.” 


Ibn Jarir considered his definition similar to Ibn ‘Abbas’, except that he didn’t add Khawf (Fear) 
and Raja’ (Hope). 


EE Culde E 


Ibn ‘Abbas explained ‘Ibadah as “Nuwahhid,” which means singling out Allah in His Essence and 
Being (i.e. Dhat and Sifat) (i.e. Rubtbiyah). 


See how Imam Ibn Jarir al-Tabari has restricted ‘Ibadah to having humility along with accepting 
Rububiyah for Allah and denying it for others. So ‘Ibadah is to humbly submit by accepting 
Lordship. 


To accept Rububiyah for someone is to accept his Independence, because Rububiyah itself 
constitutes complete and absolute ownership of everything, like the Quran has refuted the 
Christians by saying that if someone has some authority by the will of Allah swt, it ceases to be 
lordship for him, like in the case of ‘Esa a.s. 


But yet Christians fell into this error, and despite the fact that ‘Esa a.s made it clear to them that 
“I performed all these actions by the will of Allah swt,” they considered him to be Lord, just like 
some Muslims still consider this concept as lordship and believe it to be Shirk. 


6. Imam Fakhr al-Din al-Razi (d. 606 H) explains ‘Ibadah as: 


Wolf thay al altel gd ój tay, Cats fo al Led A ail Jue gle ay lail ll EYI ye Sole taai Uf ale 
gis be ples el Gees Sale gal A GLI UK fe He tgs Y ca ha le Qh Ags Y Gly site (le 
aa’) SUEY 5 Aes gill fe Cans Ally 


“Know that ‘Ibadah is an expression that refers to executing an enjoined action in such a way as 
to show reverence to the commander. (It is therefore not possible to fulfill the implications of 
You alone do we worship) unless it is shown with proof that this world has a single, 
omnipotent, omniscient Deity Who is free of all needs and has obligated His servants with 
certain things and forbidden them from others, and that it is incumbent on creatures to obey 
Him and comply with His commandments.” 


(Mafatih al-Ghayb) 


The connotation of this and all the other preceding definitions of ‘Ibadah is ascribing divinity 
and lordship to a deity. 


No matter whether a person is a Muslim or Polytheist, whomever they Worship, they have 
certain extraordinary beliefs about that particular deity; otherwise there is no reason why one 
would Worship a deity from whom he doesn’t have any expectation of harm and benefit. 


7. Hafiz Muhaddith Muhammad Gondalvi (One of the Senior Ahl al-Hadith Scholars from 
Pakistan) defines ‘Ibadah as follows: 


“That’s why the real definition of ‘Ibadah is to show humility towards someone; it is that all the 
characteristics of humility are shown to him: Qiyam, Ruk, Sujud, Tawaf, Imploring someone, 
standing in front of someone and begging them, etc. These are all included in ‘Ibadah; bringing 
about all these things for that person or object while having faith that they are able to remove 
my difficulties or harm because they have independent powers, and have more powers than 
the limited powers that are given to other human beings. 


Or this person or object, by interceding, can forcibly make it possible before Allah, and that all 
my needs and requirements can be fulfilled: this is ‘Ibadah, and this is how the definition of 
‘Ibadah is more coherently articulated.” 


(Dars al-Bukhari) 


8. Shah Wali Allah Dehlavi (d. 1176 H) defines Shirk and its link with utmost humility as 
follows: 
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“The true nature of Shirk is that a person should believe that the amazing effects emanating 
from a revered personage only emerge due to his being characterized by an attribute of 
perfection which is unknown among humans, but which rather is restricted to the Necessary 
Being, may His magnificence be exalted. Rather he believes that this is not found in anyone else 
unless Allah bestows the mantle of divinity (ulihiyah) upon another, or annihilates this other 


in His essence (dhat), and makes him subsist through His essence (dhat), or something of this 
sort which the believer in these varieties of superstitions holds. An example is what was 
reported in the hadith, “The Mushrikin used to utter the following formula of ‘talbiya’: 


‘We are at Your service (labbaik), we are at Your service, You have no partner except an 
associate over whom You possess sovereignty while he does not.” 


Thus they humbled themselves to the utmost extent before this other (false god), and they 
behaved toward this person in the way the servants (of Allah) behave with respect to Allah 
swt.” 


(Hujjatullah-il-Baligha, 1:120.) 


(B) Intention: 


Intention is the primary factor without which any action is void, regardless of whether or not 
the action itself is ‘Ibadah. So if anyone doesn’t Intend ‘Ibadah by his actions, no matter what 
the action is, it remains a void and useless action unless he intends ‘Ibadah by it and for the one 
to whom it is done. 


The Prophet * said, 


"Verily (innama) Actions are but by Intentions.” 


Innamā (4ú) is for Haşr (restriction); any Action cannot be considered legit without Intention. 


(1) A Maliki scholar named Abu 1-‘Abbas Sidi Ahmad b. “Abd al-‘Aziz b. al-Rashid al-Hilali, who 
died in 1761 (1175 H) and was considered to be the Mufti of the Malikis in the Maghrib, writes 
while explaining the hadith of intentions: 
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“This noble hadith is a proof that actions are evaluated by intentions: whoever means well by 
an action, it will be good for him; whoever intends something bad by it, it will be bad for him; 
and whoever intends by it something that is neutral, it will be wasted, even if its form is the 
form of an act of worship. So the same form of an action can be an act of worship in one case, a 
sin in another and useless in another case. For instance, prostration is an act of worship if done 
for Allah, an act of disbelief if done to an idol, and a sin less than disbelief if it is to glorify the 
sultan without believing that he possesses lordship (rubtbiya).” 


pail hs gii 3 alll 53 


[Note: Some Scholars consider merely prostrating before an Idol as Disbelief for the following 
reasons, and not because it is necessarily Shirk in and of itself: 


(A) It is indicative of ll la, Ka% Approval of the Symbols of Kufr. 
(B) It is indicative of oak +1 Y Mocking Religion.] 
(2) Ibn ‘Allan al-Shafit (d. 1057 H) said: 
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“Tbadah: What is worshipped with the condition of intention and acknowledgement of the 
Ma‘bud (i.e. The Worshipped).” 
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(3) ‘Allamah Muhammad al-‘Arabt b. al-Tabbani al-Maliki (d. 1390 H) says: 
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“Prostration to an Idol is not Kufr in and of itself. Rather, the scholars only declared that the 
one who prostrates to an Idol has committed Kufr because it is a sign of his belief about that 
idol’s divinity. If it was Kufr in and of itself, no Shari‘ah would have ever allowed it in the first 
place, because it would be an obscenity, and Allah never orders obscenity. But Allah 


commanded His Angels to prostrate before Adam, as it was valid in previous Shari‘as to 
prostrate to other than Allah due to the proof that Ya‘qub, his wife and children all did it to 
Yusuf a.s.” 


(149/04) bg x25 Sel 3 


(4) Ibn al-Shat al-Sibti (The Famous 7th Century Maliki Jurist) writes on the Qawa‘id of al- 
Qarafi (4:115, 120): 


V5 ol Š) kd GUS È) eae Ga Ts UE dy SAE i Lgl) 45 5S lei gee Shall 3 AEN) GK Gy) N (Staal 3 AEN) 
EYI Se 


“With regard to Prostrating before an Idol: 


If the Sujud to an Idol is accompanied by the belief that it is a God, then it is Kufr; otherwise it is 
not. Rather, it would be a sin only if it is done without any compulsion, and permissible in a 
situation of compulsion.” 
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“The one who prostrates to a tree or to his father: if either of these prostrations are done with 
the belief that the one to whom the prostration is being done is a partner of Allah swt, then it is 
Kufr. 


But if the sujūd is not accompanied by this belief, rather out of veneration and without any such 
beliefs, then it is only a sin and no longer Kufr. 


If one prostration is done before a tree while believing that it is a partner to Allah swt, and 
another prostration is done before one’s father without this belief but out of respect, then the 
former is Kufr while latter is just a sin, or vice versa (in the opposite situation).” 


(5) Abū Mansur ‘Abd al-Qahir al-Baghdadi al-Shafi‘l (d. 429H) said in his Usul al-Din (p. 290): 
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“Our companions said: prostrating before the Sun, an Idol or anything similar to that is one of 
the (apparent) signs of Kufr, though it is not Kufr in and of itself if it is not coupled with firm 
internal conviction of Kufr. We will apply the ruling of the people of Kufr (apparently based on 
his actions) to whomever does anything like that, though we don’t know if he has Kufr inside 
his heart.” 


(6) Imam al Ghazali al Shafi'i writes : 
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"If it is said: The prostration before an Idol is Kufr and merely an action itself doesn't fall into 
these (aforementioned) ranks (of disbelief). So does that action have any other 
foundation/basis (ie an Asl which connects it to the Kufr)?. 


(Ghazali says) We say no because his Kufr in his Itiqad (belief) is revering that Idol and which is 
the Takdheeb (Denial) of the Prophet # and the Quran. But we can know of his belief of 
revering that Idol (via different ways) sometimes through his utterance of clear words, 
sometimes through his gestures if he is dumb and sometimes through his action which proves 
it certainly (that he has respect for that Idol in his heart) like prostration (before that Idol) but 
the prostration shouldn't be in a way which has any bearing that it is for Allah. But rather, the 
Idol is in front of him as a wall, he is negligent of it or he doesn't believe in revering that idol (in 
his heart). We get to know of it by clues." 
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(C) Unconditional and Conditional Acts of ‘Ibadah and Analysis of Bassam’s and Sultan al- 
Umayri’s Arguments. 


Bassam said, 


“Several scholars have classified ‘Ibadah into two different categories: 
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This is the kind of ‘Ibadah which is only known via revelation, such as fasting the month of 
Ramadan, offering the five daily prayers with all its divinely ordained movements and 
conditions, etc. 


These acts are unconditionally ‘Ibadah if intentionally directed toward an object. Such acts are 
inherently in and of themselves acts which entail the utmost submission and expression of love 
and humility to God. They are inherently in their very essence acts of ‘Ibadah because the 
revelation says they are. In other words, the revelation has stated that they are acts of ‘Ibadah, 
and your intention could do absolutely nothing to do change that.” 


He further said: 


“Regarding the first category, if one intends to fast the month of Ramadan or perform the ritual 
of Hajj and directs those actions of ‘Ibadah toward someone other than Allah, then this is major 
shirk by default. This is regardless of what he thinks of the person he’s directing these actions 
toward. The only “intention” that matters here is the intention to perform and direct such 
actions toward someone other than Allah.” 


So according to him: 


iiaiai bil (1) 


Since these are acts of ‘Ibadah in and of themselves, if they’re deliberately directed towards 
anyone other than Allah, they constitute Shirk even if one doesn’t have the Intention of 
Worshipping that object towards whom that action is being directed. 


Translating iasa bitil as “Unconditional Tbādah“ is grossly wrong for numerous reasons: 


1. Condition is b3, and all the Scholars are agreed that Niyah (Intention) is a Condition for 
‘Tbadah Mahdah 4244! 334! to be executed as ‘Ibadah, which makes it different from ‘Adah 
(customs) and distinct from other ‘Ibadat. 


2. ‘Ibadah Mahdah is ‘Ibadah in and of itself dui à bike in the sense that they’re unfathomable 
(ial! äl 2 5% and we are unable to understand the real wisdom behind its commandment in 
the Shari‘ah; so we accept it as it is and execute it for our Lord, but still, for it to be executed as 
‘Ibadah, Niyah is necessary. 


Ibn Rushd al-Maliki (d. 595 H) says: 
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“Scholars around the World have disagreed about whether or not the Niyah is a Condition for 
the Validity of Wudt’. 


The reason for their disagreement is because they differed over whether or not Wudw’ is from 
‘Ibadah Mahdah, i.e. whose meaning is unfathomable, and it is only intended for the sole 
purpose of drawing near (to God), just like the Salah and other (similar devotional acts), etc. 


They (Scholars) didn’t disagree that the ‘Ibadah Mahdah requires Intention, and that the 
‘Ibadah whose meaning is understandable doesn’t require a Niyah.” 


(Bidayat al-Mujtahid) 
Muhammad Yahya al-Walati al-Maliki (d. 1330 H) says: 
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“Intention is a condition for the validity of all such acts that are ‘Ibadah Mahdah (axal late), 
and is a condition for the attainment of rewards in all such actions, due to the statement of the 
Prophet *: 


‘Actions are by Intentions.” 
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(1) The Intention is not only to simply execute the act, but to do it as an act of worship, and that 
constitutes acknowledgement and worship of the one towards whom it is directed. 


If the action is executed without it being considered as an Action of Worship, even though it is 
‘Tbadah Mahdah (~ auc), then it will not be considered as an ‘Ibadah by default, nor will it 
be considered as Worshipping the person to whom it is directed. 


Because the Action itself lacks the Intention of “Worship,” it might fall under ‘Adah (Customary 
Actions), which may or may not be Haram, but not Shirk and Worship of the one towards 
whom those actions are directed. 


That is why Scholars consider Intention as a Condition in ‘Ibadah Mahdah, contrary to ‘Ibadah 
whose meanings are understood. 


Let me cite a few examples: 
(1) Dhabh (Sacrifice): 
According to Ibn Taimiyah, Dhabh (Sacrifice) is an ‘Ibadah in and of itself, i.e. ‘Ibadah Mahdah. 
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Also see his Majmw’ al-Fatawa, 17:261. 


According to Bassam’s understanding, Dhabh or sacrificing to other than Allah must constitute 
Shirk and ‘Ibadah in and of itself if the action is executed Willingly (Qasdan) without any 
Intention of ‘Ibadah. 


Imam Nawawi writes in his commentary on Sahih Muslim, explaining that sacrificing to other 
than Allah is Haram but will only turn into Kufr if the doer intends to worship the one for 
whom it is being done. 
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“As for sacrificing to other than Allah, what it means is sacrificing in the name of other than 
Allah swt, like the one who does that for an Idol, for a cross, for Misa, ‘Esa, or for the Ka‘ba and 
things of this nature, etc. All of that is Haram. The sacrifice is not permissible whether the one 
who does it is a Muslim, Jew or Christian; there is a Nuss (clear text) on that from Imam Shafi‘, 
and our companions are agreed upon it. 


And if, by sacrificing to other than Allah, he intends to reverence and direct ‘Ibadah (worship) 
to that object (i.e for whom the slaughter is being done), then that is Kufr. If the one who makes 
this sacrifice was a Muslim beforehand, after that sacrifice he becomes an apostate.” 


End Quote. 


So according to Imam Nawawi, who is explaining the Madh-hab of the Shafi‘ts, Sacrificing to 
something other than Allah, like an idol or cross, is Haram but not Kufr or Shirk unless done 
with the intention of worshipping that object. 


Furthermore, ‘Allamah Ibn ‘Abidin al-Hanafi (d. 1252 H) says about Dhabh (Sacrifice): 


He discussed that sacrificing for guests and kings in their honor or to show them hospitality 
doesn’t fall under “Uhilla bihi li-ghayrillah,” unless it is done for their Ta‘zim (utmost respect) 
and Taqarrub (seeking closeness to them), which is only possible if it is done in the sense of 
their ‘Ibadah (Worship); then it may fall into Kufr. 


But even then, he said, in such a scenario for a Muslim, we should keep Husn az-Zann (good 
thoughts) about his speech and actions, unless it is clearly established that he did it for Ibadah 
of other than Allah, which is far from a Muslim to occur intentionally. 
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(Radd al-Muhtar) 


Abu Bakr Uthman bin Muhammad al-Dimyati al-Shafi'i (d. 1310H) said in magnum opus of 
Shafi'i Fiqh Hashiya I'anah al-Talibin 2/394 : 
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"And whatever is sacrificed at the meeting of Sultan , at the graves of Saliheen and others like 
that etc. If it is intended by that for Sultan or that pious person like Sayidi Ahmad al-Badawi 
(then) it is Haraam and has become Maytatah (dead meat), as it is from Uhillah bihi lighayrillah. 


Instead if the sacrifice is with the intent of Tazeem and Ibadah, whoever he mentions for, will 
be Kufr. 


And if he intends by that the Taqarrub of Allah swt, then for example he distributes the meat on 
behalf of that pious person, there is no harm in it. 


As it is done by the pilgrims (on the graves) as they intend to sacrifice for Allah and distribute it 
as charity in the honor and love of whom they visit, without his Tazeem and Ibadah." 


This refutes the faulty Understading and Division developed by Brother Bassam and Shaikh 
Sultan al-Umayri for incorrectly understanding the concept of ‘Ibadah Mahdah. 


(2) Sawm (Fasting): 
Fasting is in and of itself an act of Worship, and Scholars have included it in ‘Ibadah Mahdah. 


But if I fast for my Doctor, because he suggested that I lose some weight, will that be Shirk or 
considered as Worshipping him? 


Because I’m directing that inherent act of worship towards him. 
Najm al-Din al-Tufi al-Hanbali (student of Ibn Taimiyah) says: 
Pepin AUS on jaye AG hal Cad gh Sabie 5 bale È sa gall Gi Al gy 


“His statement, “Fasting can either be ‘Ibadah or ‘Adah; so the primary Niyah is required to be 
able to differentiate the two,” is correct. 
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Our official, relied-upon position is stipulating the Niyah prior to the break of dawn because 
Fasting is ‘Ibadah Mahdah. Therefore, the Niyah is a condition to be able to differentiate it from 
‘Adah (customary fasts) and fasting therapy.” 


cells ostil atl Jail 259 


The fifth century Maliki Jurist Abu al-Tahir b. Bashir al-Tanukhi (d. 526 H) said: 
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“This is because Fasting is ‘Ibadah Mahdah, and it can either be an ‘Adah or ‘Ibadah. The Niyah 
is what differentiates acts of Worship from Customary acts. Moreover, there is no disagreement 
about the fact that it is only acceptable to us if the Niyah takes precedence over the rest of its 
parts. If the dawn breaks and he didn’t intend (to fast), then it is not acceptable in any type of 
Fasting.” 
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So despite the fact that Fasting is ‘Ibadah Mahdah, if there is no intention of executing it as 
Worship, it will fall under Customs (‘Adah); and if directed to other than Allah, like fasting for 


your nutritionist, it will not be considered as worship in and of itself, let alone Worshipping 
him and constituting Shirk. 


3. Tawaf: 


Tawaf is ‘Ibadah Mahdah. 


Imam Ibn Qudamah al-Hanbali (d. 620H) said while mentioning the conditions of Tawaf: 
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“Intention, because it is ‘Ibadah Mahdah, and thus resembles the Salat.” 


(al-Kafi fi Fiqh al-Imam Ahmad, 1:538.) 


Other scholars have also included it in the ‘Ibadah Mahdah category. 


So Tawaf, if apparently directed towards the Grave of anyone, should have been considered 
Kufr and Shirk without taking into account his Intention, since it is an “Unconditional ‘Ibadah” 
in and of itself. 


But according to the Majority of Scholars, Tawaf around the Graves of Prophets and Saints is 
Bid‘ah and Munkar, but it is not Shirk in and of itself, unless it is done for the ‘Ibadah of that 
person and seeking to draw near to him (Taqarrub). 


1. ‘Allamah Mulla ‘Ali al-Qari al-Hanafi (d. 1014H) said: 
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“Because the Tawaf is from the acts specific to the exalted Ka‘ba alone, it is therefore prohibited 
to do it around the graves of Prophets and Saints. No consideration is to be given to what the 
ignorant commoners do, even if they have the appearance of Teachers and Scholars. Don’t bow 
down or kiss the ground, as all of these acts are Bid‘ah that aren’t approved, and are therefore 


disliked. As for prostration (to the Graves), then there is no doubt that it is Haram; so the 
pilgrim shouldn’t be deceived by what he observes the ignorant people doing. Rather, he 
should follow the (true God-fearing) practicing Scholars.” 
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2. ‘Allamah ‘Abd al-‘Aziz al-Dehlavi al-Hanafi (d. 1239H) was asked about making Takfir of 
those who do Tawaf around graves? 


He replied: 


Bae tele al z aloe 58 dh aà ABA) 45) 9) «Stl Lath gd OS a BY e Ages We dey oly aia gles Ca) pha 
go al cal shall 3) ily eú G98 plas agát « (USI Agila a a 5b aay cle YA Gals ela Ail aiil AS i Gat 
a aa GA SY A Ge A Aa ilag da AG I shud é ay ee At Al I ei A 

Liat Tha fad a Gs Qa jk aK, 


“Tawaf around the graves of Prophets and Saints is a Bid‘ah without any doubt, as it didn’t exist 
in previous times. The only thing is that some of them (Fuqaha’ Muta’akhirin) disagreed in the 
books of Fiqh about whether it is prohibited or allowed? Some of them said it is allowed, but 
the correct opinion is that it is not allowed, because it entails resembling the Kuffar, who do 
Tawaf around their Idols. Additionally, in the Shari‘ah, Tawaf is not prescribed for any other 
place besides the Ka‘ba; so replicating it around the grave of a saint is condemned. However, 
saying that the one who does this has committed Kufr, and expelling him from the pale of the 
Religion, is also very much repulsive and disgusting. Similarly, the Takfir on the part of the one 
who makes it is also simply disgusting.” 


44 jp all os sal 
3. It says in Kashshaf al-Qina’ (2:163) by al-Buhuti al-Hanbali (d. 1051H): 
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“Staying there overnight is disliked,’ i.e. at the grave, ‘as is plastering over it, decorating it, 
covering it with fragrance and saffron, kissing it and circling around it, perfuming it with 
incense, writing notes to (the deceased) and slipping them into the cracks (of the tombstone), 
and seeking to be healed of diseases through the dust of the grave,’ as all of these things are 
Bid‘ah.” 


4. Ibn Hajar al-Haytami al-ShafiT (d. 974H) mentioned the following things in his list of Major 
Sins: 
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“Taking Graves as places of worship, kindling lamps over them, taking them as Idols (i.e. 
whatever is done around Idols), doing Tawaf around them, doing Istilam (an act of pilgrimage) 
on them, and praying towards them.” 


(120/1) sal% 
5. Ibn al-Hajj al-‘Abdarī al-Maliki (d. 737H) said: 
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“You see those who have no knowledge doing Tawaf around the respected grave (of a pious 
person) just as they do Tawaf around the Ka’ba. They rub and kiss it, and throw their 
handkerchiefs and clothes over the grave in order to attain blessings; all of these are among the 
Bida’.” 


(256/1) JAaall 
6. Imam Suyuti al-Shafi‘t (d. 911H) said: 
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“One of the reprehensible innovations is that common people eat Saihani dates in the 
honorable Rawdah of the Prophet # between the Minbar and Grave, then do Tawaf around his 
respected grave; this is not permitted. They similarly push their stomachs and backs against 
the wall of his grave and kiss it along with the box that is next to the head of the Prophet , and 
rub it with their hands. All of this is prohibited.” 
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4. Prostration: 


According to Bassam, Prostration doesn’t fall in the ‘Ibadah Mahdah category. He said: 


“Regarding the second category, these are actions that are not inherently in and of themselves 
‘Ibadah. An example many scholars give is sujūd. Sujūd with the intention of “honoring,” like 
how Prophet Yusuf’s (‘alayhi-s-salam) family did, is not ‘Ibadah. However, if someone is making 
sujud to an object, and this sujud has the elements of ‘Ibadah mentioned earlier in the previous 
post, then this kind of sujūd clearly appears to take the form of ‘Ibadah, as it’s taking on the 
elements which constitute it.” 


The reason why he excluded Sujūd from ‘Ibadah Mahdah is because it would create problems 
for him, because many Scholars have clearly stated that Sujūd to other than Allah is not Kufr or 
Shirk in and of itself unless accompanied by the intention of ‘Ibadah. 


But Sujud is ‘Ibadah Mahdah. 
Qadi Husayn al-Marwarrudhi al-Shafi‘t (d. 462H) said: 
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“ „contrary to Ruki’ and Sujiid, which are (both) ‘Ibadah Mahdah. ‘Adah cannot be associated 
with it, because it is not permissible to prostrate before creatures.” 


er a : sal) haá 


Also, according to Ibn Taimiyah, there is Sujud ‘Ibadah Mahdah and Sujūd Tashrif, the former 
being for Allah alone, and the second is not like that. 
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This also indicates that an action could be ‘Ibadah Mahdah, and with the change of intention, it 
could no longer be ‘Ibadah, which refutes this erroneous division by which Bassam tried to 
prove that ‘Ibadah Mahdah cannot be anything other than ‘Ibadah. 


So, if Sujūd is also ‘Ibadah Mahdah, it would have been Shirk and ‘Ibadah to whomever it is 
directed without any distinction between the prostration of greeting and worship. 


But Bassam doesn’t want to accept that Sujiid is ‘Ibadah Mahdah, because that will disprove his 
division of ‘Ibadah Mahdah and what he intends by it. 


The Majority of the Scholars said Sujūd to other than Allah is Haram by default and is not Kufr 
or Shirk in and of itself unless accompanied by ‘Ibadah and Taqarrub. 


(5) Rukw’ and Its Tatwil (Prolonging). 


Rukw is also ‘Ibadah Mahdah, as was shown in the preceding citation from Qadi Husayn al- 
Marwarrudhi al-Shafi‘. 


Furthermore, Ibn Taimiyah said that the Imam of the Prayer is discouraged from Prolonging 
the Rukw’ for the Worshippers to attract them, so they can join the Salah, even though it is 
‘Ibadah Mahdah. 
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So according to Ibn Taimiyah, prolonging the Salah for latecomers who wish to join the Salah 
should have been considered ‘Ibadah of them, since the Imam has directed this Tatwil of Rukw’, 
which is ‘Ibadah Mahdah, towards them (i.e. he did it for their sake). 


Ibn ‘Abidin has discussed this issue of the Imam prolonging the Ruki’ during the prayer so that 
a latecomer Muqtadi can join the Salah and catch that Rak‘a. Imam Abu Hanifah said, “I fear that 
It would be Shirk.” Because apparently the Imam has prolonged the Rukw’ for the Muqtadi. 


Ibn ‘Abidin explained that some people misunderstood and misconstrued his statement as 
referring to Shirk Ptiqadi (Major Shirk), which makes a person an apostate, but it’s not like that. 
He intended Shirk ‘Amali (Shirk in Action), as the first Rukw’ was for Allah and the last one was 
for the latecomer. Such a person is not to be declared an apostate, as he didn’t intend to show 
Tadhallul (the utmost humility) and direct ‘Ibadah (worship) to the latecomer joining the Salah. 
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EQ. 


So the key difference in all of these aspects is that merely directing an action or ‘Ibadah Mahdah 
to other than Allah doesn’t turn it into Shirk unless it is intended as ‘Ibadah of that person or 
object. 


(6) Rukū’: 
Inhina’ is Ruki’, which means: bowing down. 
It says in Taj al-Lugha wa Sihah al-‘Arabiya by al-Jauhari (d. 393 H): 
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In the Shariah, Sujūd is prescribed on seven bones, but that doesn’t mean if anyone prostrates 
before someone with the intention of worship, but that Sujūd is not on seven bones, it will not 
be considered Sujud because it lacks the Shari‘ah prescribed Sujūd. 


Similarly, bowing down before someone is Rukwv’, although it is not exactly the same in posture 


as the prescribed Rukw’ of Salat. In fact, many people who offer prayers lack the proper posture 
of Rukù’. 


Although Ruk’ is ‘Ibadah Mahdah, if someone bows down before someone as a form of 
greeting, is it considered Worshipping him, and will it be Shirk? 


The Scholars have differed about its ruling: whether it is Mubah, Makrth or Impermissible. But 
they didn’t say it is Shirk and ‘Ibadah of that person in and of itself. 


Such as in the Hadith of the Prophet *: 
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Anas (may Allah be pleased with him) reported: 
A man asked: “O Messenger of Allah! When a man meets a brother or a friend, should he bow to 
him?” He said, “No.” 


(Tirmidhi) 
Mulla ‘Ali al-Qari (d. 1014 H) wrote in his commentary, Mirqāt al-Mafatih: 
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“Should he bow to him?’ From Inhina’, which is to lower one’s head with humility and service. 
‘He replied, ‘No.” i.e. because it falls under the meaning of Ruk’, and it, like the act of 
prostration (Sujud), is part of the Worship of Allah swt.” 


Ibn “Allan al-Shafi‘l (d. 1057 H) said under this Hadith: 
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“One of the prohibited (muharrama) innovations is bowing when you meet someone, in a 
similar manner to the Ruk (in salah).” 


Ibn Muflih al-Hanbali (d. 763 H) permitted greeting someone while bending one’s back 
(bowing). He took evidence from the action of Ibn ‘Umar: when he came to Sham, some 
Dhimmis greeted him in this way, and he didn’t prevent them: 
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Imam al-Nafrawi al-Maliki (d. 1126 H) has quoted in his Sharh al-Risalah that some of the 
scholars have permitted bowing down as long as it doesn’t reach the level of the Rukw’ 
prescribed in the Shariah: 
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ce al 5h à IK cu gaali ed An BY 8g Ke oI gf ball eligi 


“Bowing before a ruler or anyone else is frowned upon (makruh), as it resembles the behavior 
of the Zoroastrians (Majus).” 


The Egyptian Shafi jurist Sulayman al-Bujayrami (d. 1221 H) said in his Hashiya: 
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“Bowing (Inhina’) to a created being, as people do when they meet highly esteemed people, is 
Haram generally or with the intent of veneration unlike the veneration for Allah; and it is Kufr 
if the intent is to venerate that person the way that Allah swt is venerated.” 


So the Scholars have differed if Rukw’ is without the intent of ‘Ibadah, whether it is Mubah, 
Makrth or Haram. 


But no one said that since it is directing an act of ‘Ibadah to other than Allah, it becomes Shirk. 
(D) Did the Mushrikin believe that their false Gods were dependent on Allah? 
Bassam argues, 


“They argue that it’s clear that the Quraysh ascribed partners to Allah in His dominion; hence, 
this indicates that they believed that these partners had powers independent of Allah. 


However, the Quraysh clarified that they believed that these partners were actually dependent 
upon Allah, for they used to say in their talbiyah: 


EQ 


First of all, this Hadith itself is an evidence that they ascribed divinity to their false Gods 
without which they didn’t Worship these Idols and partners of Allah. It refutes the concept that 
Worship which is tantamount to Shirk and Kufr can occur without ascribing divinity to that 
object. 


Bassam, here, misses the whole point he is arguing against. When someone ascribes divinity to 
any object other than Allah and considers him a partner to Allah swt, then it is clear Shirk, 
because the whole concept of Allah having a partner is against His Tawhid (Oneness) and 
absolute authority and dominion, regardless of the debate of “dependent or independent Gods.” 


It ceases Allah’s independence and makes Him dependent on a partner, which was the belief of 
the Quraish—that the Angels, Lat, Manat and ‘Uzza are the daughters of Allah, who help him 
run and manage the affairs of this World. 


Why would someone need a partner, helper or a companion to aid him unless he himself is 
weak and insufficient to manage his affairs on his own, which was exactly the belief of the 
Quraish. 


Secondly, this Talbiyah doesn’t at all prove that they believed that their false deities were 
dependent on Allah. In fact, they believed them to be Independent and helpers of their Father, 
i.e. God. 


To understand this phenomenon, l'll give you an example from the Hadith of the Messenger of 
Allah #: 
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Jabir b. ‘Abd-Allah narrated that a man said, 


“O Messenger of Allah *, I have wealth and children, but my father wants to take all of my 
wealth.” 


The Messenger of Allah # replied, 

AW aha, af 
“You and your wealth are for your Father (i.e. owned by him).” 
(Ibn Majah and others reported it.) 


So if the Father owns or possess mastery over his son and his wealth, it doesn’t mean that his 
son is not independent of him, and that the Father is weak and thus requires his son’s wealth to 
survive. That was exactly the belief of the Quraish, as I will mention further. 


Ibn Taimiyah (d. 728H) writes: 
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“Therefore Allah swt said, 


“Had there been Gods (Alihah) therein (in the heavens and the earth) besides Allah, both would 
have been ruined.” 


So He didn’t say, “Had there been two Gods (ilahan)”; rather, the implicit meaning that is 
understood here is that what is being referred to is Alihah (i.e. the plural form for multiple 
gods) besides the God who is known to be the (one, true) ilah (God). For no one ever disputed 
that Allah is the true ilah; rather, they disputed whether to take others besides Him as ilah 
(God) despite (affirming) that that (false) God is actually owned by Him (the true God).” 


(370/9) vate e's 


So according to Ibn Taimiyah, they admitted that Allah is the true ilah (God) and yet needed to 
establish other Gods in the form of Allah’s partners, helpers and children, despite the fact that 
they believed that Allah owns them. But that belief itself negates Allah’s independence and 
absolute authority. 


The fact that Allah needs assistance and help is establishing the independence of His partners. 
Why would someone believe that the supreme being needs a partner? Unless he believes that 
that supreme being himself is weak and incapable of running his own affairs; like a Father who, 
despite being the head of the family and calling all the shots, is actually being supported by his 
family and children, who are helping him be capable of making those decisions. That’s the sense 
in which the Mushrikin believed that the Angels are the Daughters of Allah and the Jinns were 
His Brothers. 


They also established that He has partners in His dominion or mastery, which Allah swt refuted 
in the Qur’an: 


alii gi Ay 8 OS als 
“And He has had no partner in His Kingdom.” 


(Tafsir of this verse is coming below.) 


[Note: Ibn Taymiya’s statement that no one doubted that Allah is the true God is not correct in 
General because, according to the Qur’an, even the Mushrikin of Quraish had doubts about 
Allah being the Creator of the World, while doubt is contrary to Faith.] 


Allah swt says in the Qur’an: 
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“Say, ‘Praise to Allah, who hasn’t taken a son and has had no partner in [His] dominion and has 
no [need of a] protector out of weakness; and glorify Him with [great] glorification.” 


(Al-Isra 111) 


Ibn Kathir (d. 774H) writes: 
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“Nor does He have a supporter to protect Him due to weakness’ means, He is not so weak that 
He needs to have a helper or supporter or adviser; rather He Alone, with no partner or 
associate, may He be exalted, is the Creator of all things and is the One Who is running and 
controlling them by His will, with no partner or associate.” 


Ibn Jarir al-Tabari (d. 310H) cited: 
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“Praise to Allah, who has not taken a son,’ in which case He (who has a son) would be owned 


(“lorded over”), not a Rabb (Lord), because it is not befitting for the Lord of all lords to have a 
child. 


‘Has had no partner in His dominion or kingdom,’ in which case He would be helpless if He 
needed the assistance of someone else who is (also) weak. And God cannot be someone who 
needs assistance to help Him undertake (His tasks), otherwise He wouldn’t have been alone in 
His dominion and power. 


‘Has no (need of a) supporter due to His weakness.’ He is saying that He didn’t have any ally 
who allied with Him in His weakness, because whoever needs the assistance of others isina 
weakened, humiliated state. So whoever is weak, humiliated and needs help is not a God who is 
obeyed.” 


EQ. 


Furthermore, Ibn Jarir cited the following from al-Qurazi under this Verse “Praise to Allah, who 
has not taken a son” (17:111): 
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“The Jews and Christians said, ‘God has begotten a son.’ The Arabs said, ‘Labbaik, Labbaik, there 
is no partner to You except a partner You have (i.e. the daughters of Allah).” The Sabians and 
Zoroastrians (Majus) said, ‘If it were not for the helpers of Allah, He would’ve been helpless.” 


Bassam said, 


“So even if the Quraysh believed that their gods had control over parts of Allah’s Kingdom, they 
still believed that they were ultimately under the control and will of Allah and were not 
controlling things independently of Him. 


In a nutshell, this does not serve as explicit proof that the Quraysh believed that their false gods 
had powers independent of Allah.” 


If they believed that their false Gods were under the control of Allah and dependent on Him, 
then why is Allah refuting them and their beliefs in the Qur’an, saying that He doesn’t need 
their help, assistance and partnership to run His dominion. He is neither weak nor does He 
have children. 


Who believes in multiple dependent Gods to help the independent one? In fact, they even 
denied and defied the Independence of Allah swt and considered him a weak God, who requires 
partners and His children to help Him. 


If they considered Allah swt as a supreme, All-powerful God who actually owns all of these 
deities, then they could’ve simply worshipped and directed all acts of worship to Him! What 
made them Worship these false Gods and believe that Allah requires partners, helpers and 
children to manage His dominion? 


(E) What did the Mushrikin believe about Intercession? 


Bassam discussed the absurdity of the Mushrikin’s belief, which I don’t disagree with. In fact, 
every Belief which entails Kufr and Shirk is absurd, but we’re discussing the beliefs they had, 
not their absurdity. 


Bassam said at one place, 


“So here we see that the condemnation is related to lack of permission by Allah, not ascription 
of independence to their intercessors.” 


Bassam failed to understand that the intercession with lack of permission and without Allah’s 
will itself establishes independence, because If someone doesn’t require Allah’s will and 
permission, then he lacks belief in His absolute authority and power. 


So, Allah swt has refuted them at different places by saying, “who can intercede without His 
permission?” 


Bassam tried to dismiss it with some lame excuses and suggested that in these verses Allah swt 
is not talking about permission but that He is just not pleased with it. 


Despite the fact that the Qur’an is very clear about this, 
adh Ýi sa atts gall 1b ya 
“Who is it that can intercede with Him except by His permission?” [2:255] 


The reason why Bassam found this problematic and an obstacle in his definition of Shirk is 
because the moment he accepts this fact, their whole argument breaks down. 


Bassam said, trying to argue against the clear verses of the Quran: 


“This is not the correct way to understand such passages. The correct way to understand these 
passages is that Allah is denying their claim that Allah is pleased with these intercessors. Allah 
is absolving Himself from their claim that these intercessors will bring them closer to Himself.” 


As far as I know, not one of the classical Scholars has preceded Bassam in his understanding of 
these verses in a similar manner, which is not only against the Nusus of the Qur’an but also the 
agreed-upon understanding of these and similar verses about the Mushrikin. 


Imam Ibn Taimiyah (d. 728H) said about the Intercession that the Mushrikin believed in: 
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“The Intercession that was established by the Mushrikin and those Innovators who resemble 
them from the People of the Book and Muslims is that they believe that the Creation (whom 
they worship) have some sort of rank before Allah, which is such that they can make 
Intercession before Him (Allah) without His permission.” 
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Imam Ibn Kathir (d. 774H) writes about the Intercession that was believed by the Mushrikin: 
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“Allah swt revealed that the Angels in the Heavens, those who've been drawn near and others, 
are all His slaves who submit humbly before Allah. They cannot Intercede before Him without 
His permission and approval. They are not (as the Mushrikin believe) to God as Ministers are to 
Kings, with whom they can Intercede without their permission for both those whom the kings 
like and those whom they hate.” 


(Tafsir Ibn Kathir) 


Furthermore, Imam Qurtubi (d. 671H) writes in his Tafsir that the Angels make Intercession for 
believers with the permission of Allah swt: 
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“The Angels will do Intercession tomorrow in the Final World, as found in Sahih Muslim, among 
other places. They do it in this World as well, as they ask for forgiveness for the believers and 
those who are on Earth, according to the textual evidence in the revelation.” 


EQ. 


So, according to Imam Qurtubi as well, the Intercession that Angels make for believers is by the 
permission of Allah, and the one which was considered as Shirk in the Qur’an was because of 
the belief that Angels can make Intercession without the will of Allah swt. 


Now, the only reason Bassam came to such a far-fetched understanding of these verses was 
because of the doubts he had due to his inability to find a reconciliation in the Beliefs of the 
Mushrikin. He said: 


“This understanding sounds very strange from the start. The Quraysh wanted intercessors in 
order to get closer to Allah. So why force intercessors upon Allah that He does not desire in 
order to achieve that? The reason why people take intercessors is not due to their power, but 
rather due to their close relationship and station with God.” 


This sounds strange to Bassam (and to me, of course, all the other Beliefs held by Polytheists), 
but the question is valid for sake of argument: why did they want to get closer to Allah if they 
already believed they didn’t require His permission for intercession? 


This misconception basically stems from not thoroughly examining the beliefs held by the 
Mushrikin. 


What they believed about Allah was that he was like an old, helpless, weak Father or Head of 
the Family, from whom the final consent or nod of approval is still required symbolically or as a 
formality, but not as a mandatory requirement. Because it’s their young, grown-up children 
who are making the actual decisions, and that helpless Father is actually dependent upon them. 


Or a Prime Minister with a coalition Government, whose power or seat is at the mercy of his 
Ministers; they can bring a vote of no confidence at anytime and boot him out of his seat. 


But the main question is, “Did they really want to get closer to Allah swt?” 
The answer is “No.” 
Because Allah says in the Qur’an: 
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“Is it not to Allah that sincere devotion (and obedience) is due? Yet those who take Auliya’ 
(protectors, helpers, lords, gods) other than Him (say), ‘We only worship them that they may 


draw us nearer to Allah.’ Allah Himself will certainly judge between them as to their 
differences. Truly, Allah doesn’t guide any who lie and reject (the truth).” (39:3) 


Allah has clearly called them liars because their statement that they Worship these false Gods 
so that they may bring them nearer to Allah was a lie. 


In fact, they believed these Gods were equal to or more powerful than Allah swt. 


‘Allamah Ibn ‘Ashir al-Maliki (d. 1393H) writes in his Tafsir: 
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“It is possible that (the tail end of the verse), ‘Allah does not guide any lying disbeliever,’ is a 
secondary predicate to His statement, “Those who take Auliya’ besides Him.” It is an allusion to 
the fact that they’re liars in their claim that “We Worship them only that they may bring us near 
to Allah,” and to the fact that they are disbelievers because of that, as well as an allusion to their 
being misguided.” 


Imam al-Biga‘l (d. 885H) says in his Tafsir: 
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“They intended for this (statement that they Worship them so it may bring them closer to 
Allah) to be an excuse to silence (any criticism) of their ugly actions (of Shirk in which they 
were Indulging).” 


EQ. 


So they didn’t say as a firm belief that they worshipped these Idols so it may bring them near to 
God but as an excuse to turn away from the argument and stop the critics from commenting on 
their ugly practices of Shirk. 


Several evidences also confirm that they considered these Idols above Allah in station and rank. 


(1) They would insult Allah for their Idols: 
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“Do not insult those whom they (disbelievers) worship besides Allah, lest they insult Allah 
wrongfully without knowledge” (6:108). 


It is authentically reported by Qatadah (d. 118H) under the Tafsir of this Verse: 


“Muslims used to revile the idols of disbelievers, so in return disbelievers would revile Allah 
wrongfully and without knowledge. So Allah revealed this verse” (6:108). 
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The Mushrikin had more respect for their idols than Allah, so much so that they wouldn’t 
hesitate to insult Allah for their idols. If they had considered their false deities weak and 
dependent on Allah, they would’ve been reluctant to do so. 


(2) They would rejoice at the mention of their false Gods over Allah swt: 
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“When Allah is mentioned alone, the hearts of those who do not believe in the Hereafter recoil 
with aversion; but when those [worshipped] other than Him are mentioned, immediately they 
rejoice.” 


(39:45) 
This also proves that not only did they worship false Gods, they also denied the Hereafter. 


(3) They assigned a greater share of their cattle and crops to their Idols than to Allah swt: 
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“The (idol-worshippers) assign to Allah a share of the crops and livestock He created, saying, 
‘This much is for Allah’—so they claim!—‘and this much is for our “partners” (associated with 
Him).’ However, the share of their “partners” never gets back to Allah (i.e. the needy), while 
Allah’s share just goes to (support) their “partners” (idolatry): how badly they judge!” 


(6:136) 

(4) They believed that their Idols were more or less equally as powerful as Allah swt: 
In the Battle of Uhud, when Abi Sufyan said, 

“May Hubal be exalted!” 


The Messenger of Allah # asked the Sahaba to reply to him with, “Allah is more Elevated and 
Majestic.” 


To which Abu Sufyan responded, “We Have al-‘Uzza, while you have no ‘Uzza." 


To which the Prophet “ asked the Sahaba to respond, “Allah is our Helper, while you have no 
Helper.” 


(Reported by al-Bukhari.) 


This elucidates that Abu Sufyan (who hadn’t become Muslim at the time) attributed his Victory 
over the Muslims to the Idols Hubal and ‘Uzza, which indicates that he had that belief about 
these Idols: if they’re not superior, they’re also no less than equal to Allah in their powers, and 
they could challenge Allah’s authority and dominion, which proves that they considered these 
Idols as their Gods who could engage with Allah and overpower Him, not just mere 
intermediaries. 


(5) They refused to bow down before Allah swt: 
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“When they’re told, “Prostrate yourselves to the Rahman (the All-Merciful, Allah),” they say, 
‘What is Rahman? Are we really supposed to bow down to what he’s ordering us?’ Thus, their 
aversion (to Allah) grows!” (25:60) 


There are numerous evidences which indicate that their conduct with their false Gods was 
different from their conduct with Allah swt. In fact, their belief in Allah swt was shaky, while 
they had firm faith in these false Gods. 


So Bassam’s confusion is basically based on the lies of the Mushrikin that they wanted to be 
closer to Allah swt by Worshipping these Idols, which was nothing but a lie. 


If they really wanted to get closer to Allah, they wouldn’t rejoice at the mention of these Idols 
over Allah, wouldn’t insult Allah for these Idols and assign a greater share for their Idols than 
Allah, not would they have called upon their Idols and attributed their victories to them over 
Allah. They wouldn’t refuse to prostrate before Allah. 


(F) Analyzing Bassam’s arguments in section (10): 


Bassam said, 


“Some brothers try to infer from these passages that the pagans attributed powers of harm and 
benefit to their idols. 


That’s fine, but at the same time not really relevant. Rather, the question that must be asked 
was whether they believed that their idols could harm and benefit INDEPENDENTLY of Allah’s 
Will.” 


And then Bassam contradicts himself: 


“These passages are not highlighting that the pagans falsely ascribed the attribute of 
independence to their idols. Rather, these passages are intended to point out that the gods they 
are worshiping are not worthy of worship, for they do not have the necessary features of a true 
God.” 


If they didn’t consider their Idols Independent of Allah to be able to bring benefit and harm, 
their admission of the fact that they considered them “Gods” and “Worshipped” them proves 
that they ascribed divinity to these Idols whom they were Worshipping, without which the 
concepts of ‘Ibadah and Shirk cease to exist. 


If they were dependent Gods or Children of Gods, that still contradicts the notion of Allah’s 
Rububiyah and His absolute authority, because it means that He requires these dependent 
Gods to assist Him, which again proves that those false deities were independent, otherwise 
there wouldn’t have been any need for them to believe that they were helping an Independent 
God, who doesn’t even need them in the first place. 


A partner either equally or less equally brings something of his own to the table; there is no 
need for a partner if it is believed that the owner himself is self-sufficient and owns that 
partner too. A person with such qualities is considered as an employee or a slave, not someone 
who shares ownership with the owner. 


This is similar to how Muslims believe that Angels are the slaves of Allah, who Intercede with 
His permission, contrary to the Beliefs of the Mushrikin. 


Even if, for sake of argument, they didn’t consider these Idols as complete Gods that are equal 
to Allah swt in all the aspects and characteristics of Rububiyah, the mere fact that they 
regarded them as partners to Allah in some of His characteristics was defying Allah’s 
Independence and making Him dependent on these false Gods, which is what Allah swt refuted 
in the Qur’an. 


When Allah swt repeatedly says in the Qur’an, “Who can Intercede without His permission?” He 
is basically refuting this concept of the Mushrikin, where they ascribed Independence to their 
Idols, claiming that they didn’t require Allah’s permission. 


This is the major difference between the Intercession believed by believers and the 
Intercession believed by the Mushrikin, as has preceded above. 


Ibn Jarir al-Tabari (d. 310H) writes while explaining the verse of Intercession: 


“Who is the one, then, who can intercede before Him without His permission,” meaning, who is 
the one who can intercede in His kingdom if He intends to punish them, except if He has 
allowed him and given him permission to intercede for them. 


Allah swt further cited the Mushrikin as saying, 


“We don’t worship these idols except that they may bring us nearer to Allah.” 


So Allah swt responded to them by saying, “I have posession of whatever is in the heavens and 
in the earth along with the dominion of the heavens and the earth; so it is not befitting to 
worship someone else. So don’t worship the idols whom you pretend will bring you closer to 
Me, as they can’t benefit you in My presence and will not help you in any way. Likewise, no one 
can intercede before Me for anyone except if I have given My approval of both him and the 
intercession for whomever he is interceding, whether they are one of My Messengers, Awliya 
or those who obeyed Me.” 


a gig Ads OI YY pei de 15) èy asalan ki (3 hia A i al YY Bae i al É yay áli Lally 
2g] 8583 celled aul OS {cel} atl Gia Y) ods Ua gh Mind La 21 ghd Gus tall GY 8383 culled ah OU Lally gh de LIL 
Le G sit i oll OBI | ged S Di cig yd bital gs Db le Ge Ng Sa gla Ga Ge go Lag SL SL a 
Cy ál pats y Gal Ae LANs old) RS Y ae Sah gale gits Yy US akie BY sale Sais Y GU a5 he Sioa 

gle Jails isl s le) 
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Shirk can occur either by establishing multiple Gods like the Sabians and Zoroastrians (Maju) 
did, or it can also occur by diverting characteristics of Rububiyah to other than Allah swt, such 
that it contradicts His complete permission (like Intercession without His will), absolute 
authority and dominion, like how their false Gods can prevent the punishment of Allah and 
challenge His decision, or they don’t even need His permission at all. And Allah is so helpless 
and weak that He requires assistance from the other demigods. 


In fact, some of the Mushrikin like the nation of Ibrahim “ didn’t even believe in Allah at all, let 
alone ascribe partners unto Him or divert acts of Worship to other than Him. 


They believed that the Planets and the Stars are the Creators of this Universe and that they run 
it. 


Imam Fakhr al-Din al-Razi (d. 606H), in his masterpiece “I’tiqadat Firaq al-Muslimin wa-l- 
Mushrikin” (The Beliefs of Muslim and Polytheistic Groups), in which he compiled the beliefs 
that different groups of Muslims and Mushrikin had, said about Ibrahim * and his nation on 
page 90: 
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“Sabians believed that these seven planets and stars are the Creators of this Universe and run 
its affairs. So they worshipped planets; and when Allah swt sent Ibrahim * to them, the people 
were committed to the religion of the Sabians. And Ibrahim # argued with them about the 
creation of Planets (that they are not creators). 


Know that Idolatry began in this religion, as they used to Worship Stars when they would 
emerge. When they intended to worship them after their setting, they had no choice but to 
create images and representations of the stars. So they created these Idols and occupied 
themselves with their Worship. This is where planet worship (astrolatry) began.” 


EQ. 


The fact that they insulted Allah for their Idols proves that they considered their Idols to be 
above Allah in rank and station, which also indicates that they didn’t consider them dependent 
on Allah swt. 


An example of Independent and Dependent Powers from Allah swt: 


Sheikh Saleh Al al-Shaikh (Najdi) was asked that the Mushrikin of today’s time have even worse 
beliefs than the early Mushrikin of the Pre-Islamic era, as the Mushrikin nowadays believe that 
their deities can bring them harm or benefit Independently? 


The Shaikh replied, affirming that Yes, they are worse than them in Shirk and have actually 
surpassed the ancient Mushrikin in many regards, as Muhammad b. “Abd al-Wahhab has 
discussed in his Qawa‘id al-Arba’. 
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So itis pretty much clear that that Najdi Scholar holds that the early Mushrikin didn’t believe 
that their deities could benefit or harm them Independently. 


Ibn Hajar al-‘Asqalani (d. 852H) writes as he explains the famous hadith about the Black Stone: 


“Umar r.a wanted to teach people that his touching/kissing (of the stone) was simply following 
the action of the Prophet , not because the Black Stone could benefit or harm Independently, 
as the Jahliya believed about their Idols.” 
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Further Ibn Hajar writes that Black Stone could benefit or harm by the will of Allah swt: 
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“Umar r.a’s statement that it cannot benefit or harm means: except by the permission of Allah 
swt.” 


Then he quoted narrations to explain his view. 


According to Ibn Hajar al-‘Asqalani (d. 852H), believing that the Black Stone can benefit or 
harm by the will of Allah swt is not “Shirk” at all. 


Ibn Hajar also cited Ibn Jarir al-Tabari (d. 310H), who also said the same thing: 
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Ibn Jarir said, “Umar r.a only said this because the people were close to the era of Idol- 
Worshipping; so he feared that the ignorant ones would think that kissing the Black Stone is 
one of the acts of reverence for some of the stones, as the Arabs used to do in the Jahiliyah. 


So ‘Umar intended to teach people that kissing the Black Stone is actually just obeying the 
Messenger of Allah #, not that the Stone could benefit or harm independently, as the Mushrikin 
used to believe about their Idols.” 


This statement of Imam Ibn Jarir al-Tabari refutes the idea that they didn’t believe in the 
Independence of their Idols. 


Imam Nawawi (d. 676H), while explaining the Hadith of the Black Stone, writes: 


“Umar r.a only said that ‘the black stone cannot benefit or harm’ so as not to mislead some of 
the new Muslims who had been accustomed to worshipping and venerating stones, expecting 
that they would benefit them and fearing that they would be harmed if they fell short of 
showing them due reverence. Since they were so close to that era, ‘Umar r.a feared that 
someone who saw him kissing it and treating it with care would get the wrong idea. So he 
explained that it could not harm or benefit Independently.” 
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EQ. 
Ibn Jarir al-Tabari (d. 310H) further says in his Tafsir: 
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“Allah is saying: Tell them, ‘Have you singled out Tawhid, devoted your ‘Ibadah and (ascribed) 
divinity (only) to the Rabb al-‘Alamin, instead of all the counterparts and partners which you 
share with Him in your Worship to them and profess their Rububiyah (i.e. for those false Gods), 
all while you know there is no (true) Rabb and ilah besides Him (as We have sent Messengers 
to you to establish that)?” 


EQ. 


It is clear that they ascribed divinity to their Gods and Worshipped them, which is the belief of 
considering God as weak, requiring assistance and having partners in His dominion. A partner 
can never be dependent; He is either equal or has some powers to such an extent that he can 
assist other partners, otherwise there wouldn't be a need for a partner if the real owner is self- 
sufficient in managing all of the affairs. 


Ibn Jarir al-Tabari further writes in his Tafsir: 
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“Allah swt has informed His slaves that Uluhiyah (divinity) is specifically for Him rather than all 
the other (alleged) Gods and Partners, and that ‘Ibadah is neither suitable nor permissible 
except for Him due to the fact that He is alone in His Rububiyah and singular in Ulūhīyah 
(divinity). 


Anyone that is beneath Him is in His possession; and anyone besides Him is His creation. He 
has no partner in His kingdom and dominion. Here, Allah swt is presenting the following 
argument against them: if all of this is the case, it is neither permissible for them to Worship 
others nor to associate any partner in His kingdom, as all the others who are worshipped 
besides Him are under His dominion, and all those who are glorified besides Him are His 
creation.” 


Further, he said that Allah sent His Messenger * to those: 
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“who were committed to the worship of Idols, Statues, the Sun, Moon, Humans, Kings and other 
things of this nature, etc., which continued to be worshipped by the Sons of Adam and were 
their Gods. They took them (Gods), instead of their true Owner and Creator, as their Gods (ilāh) 
and Lords (Rabb). They were bent on misguidance, isolated from the correct course of action, 
and moving along a misguided path by diverting ‘Ibadah to others, while there is no divinty for 
other than Him (Allah).” 


EQ. 


So whatever was worshipped by the Mushrikin besides Allah was preceded by the Belief that 
they were Gods. And Allah has refuted this, saying that they’re all nothing more than His 


creatures whom they worshipped, and none of them are His partners in His kingdom. The 
Rububiyah and Uluhiyah are solely for Him alone. 


Allah swt said: 
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“Isn’t Allah sufficient for (the protection of) His slave (i.e. the Prophet =)? And yet they try to 
scare you with those (Idols whom they worship) other than Allah.” 


(Az-Zumar 36) 


If they considered their Idols dependent on Allah, why were they frightening the Messenger of 
Allah with their Idols? Why not with the Supreme God, Allah? 


Because, according to Bassam’s understanding, the Mushrikin considered Allah swt to bea 
supreme God, they should’ve threatened the Messenger ™ with Allah, because the Prophet # 
was opposing the will and dependents of Allah, to whom Allah Himself had granted powers 
with His permission according to their belief! 


There are numerous evidences, if one only ponders over the Qur’an. 


Astonishingly, Bassam denies the clear meaning of those verses where Allah swt is refuting 
this, saying that “none can Intercede without His Will,” and I have also provided the same 
interpretation from Ibn Taimiyah, Ibn Kathir, Qurtubi and Ibn Jarir al-Tabari. 


Those verses are clear as day, but since those verses refute the phenomenon of this incorrect 
interpretation of ‘Ibadah and Shirk, Bassam comes up with a weird interpretation, which is not 
only against many of these verses but also against the understanding of all the Major 
Mufassirin. 


At one place, Bassam rejects (by doing a wrong intrepretation) all those clear verses that no 
one can intercede without Allah’s will, and that too is the statement of Allah swt about Himself, 
not that He is citing someone who intended or meant something else. 


On the other hand, Bassam cited the following verses which he himself fails to understand and 
has taken out of context. He said: 


“In fact, the Quraysh made it clear that they believed that it’s only by Allah’s permission and 
Will that they are committing Shirk: 
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The polytheists will say, ‘HAD ALLAH WISHED, we would not have ascribed any partner [to 
Him], nor our fathers, nor would we have forbidden anything.’ [6:148] 


abline La dad SN eli 3h lds 
They say, ‘HAD THE ALL-BENEFICENT WISHED, we would not have worshiped them.’ [43:20] 
What are the polytheists here saying? They are clearly saying that all their Shirk is happening 
by the explicit permission and Will (+4 5!) of Allah.” 


Even a cursory glance at these verses can reveal that they don’t imply what Bassam has 
concluded from them. Before I get to the explanation of these verses, let us see what such an 
understanding of these verses does imply. 


If we take the meaning that Bassam has stated, then there would be a clear contradiction in the 
verses of Allah, since what’s the difference then between the Intercession believed by Muslims 
and the Mushrikin, if they both believed that it could occur by the will and permission of Allah? 


Why does Allah clearly say, “No one can Intercede without His will?” 


In fact, Bassam fails to realise over here as well that they didn’t believe in the concept of will 
and permission >! to begin with, because if they had believed this, they would have sought 
the permission and will of Allah swt in Intercession too. But they didn’t. 


They also believed that these Gods are able to thwart Allah’s punishment from them, which is 
clear Shirk: they believed in the independent powers of their Gods, which could overcome and 
challenge Allah’s decision: 


“They have taken (for worship) alihah (gods) besides Allah, so that they may give them honour, 
power and glory (and also protect them from Allah’s punishment).” (19:81) 


Ibn Jarir al-Tabari (d. 310H) said: 


a NS a SAG Se RAATI eTA GI el oad Se Lg aN ale G palo aa GG 


“These Mushrikin from your nation, O Muhammad, have taken Gods whom they worship 
besides Allah, so that these Gods can give them power and prevent the Punishment of Allah 
from reaching them.” 


EQ. 


Ibn Taimiyah said, after mentioning that the Mushrikin before the Arabs believed in Multiple 
Gods: 


cake ob Lag ARM ily IDB Gyo US all a Gs SB aa E 5 ell Sp Gs SES 5 Ab SSN Gad UK A 548) 
caly cos AN BSS Lah odaá algi gb LAS AE Ua Gis lll i 0 9A pe A gh Sd ASN a GIS LAB aS ad GIRS i 
(ói He al GLAM aks (ple aiai Maly GIA Lay all OS CaM 1S) tall ys Aaa QIK Lag 


“They (the Pre-Arabs) were Mushrikin in (ascribing) some of the (characteristics) of Rububiyah 
(to their deities), while many of the Mushrikin of the Arabs and others believed something like 
that about their Gods; that they (their false Gods) could benefit and harm without Allah 
enabling (i.e. by His will and permission) them do so. So when this kind of Shirk in Rubtbiyah 
was present in the people, the Qur’an mentioned its falsehood, as Allah swt said, 


“Allah has never had ‘any’ offspring, nor is there any god besides Him. Otherwise, each god 
would have taken away what he created, and they would have tried to dominate one another. 
Transcendent is Allah above what they claim!”” (23:91) 


(Sharh al-‘Agidah al-Asfahaniyah) 


It is clear that Ibn Taimiyah affirmed that the Arab Mushrikin believed that their Gods were 
able to benefit and harm without Allah’s permission. 


The belief of the Mushrikin was that Allah fathered and begot these Children of his, and these 
children, being a Juzz (Part) of Him, have inhereted these powers by birth from Him, which 
defies the Oneness of Allah swt and His Independence, even if He willingly created independent 
partners. 


That Allah would willingly grant someone powers such that they possess Independent powers 
is against His Perfect Characteristics that make Him God and others as His slaves. 


Ve 5A ale Gaili ses 5 
“They have attributed to Him (that He is composed of) parts, (and that too) out of His servants.” 


(Strah Zukhruf 15) 


Qurtubi says: “‘They have attributed to Him parts out of His servants,’ i.e. made them equal to 
Him. 


It is narrated that Qatadah (d. 118H) said (that Allah swt meant), “Whatever is worshipped 
besides Allah (have been made parts of Allah).” 


Zajjaj (d. 311H) and Mubarrad (d. 285H) said, “Juzz (parts) here means: the daughters (of Allah, 
as the Mushrikin alleged).” 


(Qurtubi continued) “The believers were quite astonished at their ignorance, as they agreed 
that Allah is the creator of the heavens and the earth, but then they still attributed partners 
unto Him or children, not knowing that the One who is capable of creating the heavens and the 
earth is not in need of anything to assist Him or a companion to comfort Him, as these are all 
the characteristics of defectiveness (that are against His Rububiyah). Al-Mawardi said, “(+ Sahl A 
‘piece/part’ (in these verses), according to the scholars of Arabic, means ‘daughters’; and it’s 
been said: ‘a woman is divided into parts’ when daughters are born to her.”” 


Ua Ajai agail EUS Dag Se al oga Gyo at Le (pik EME ee Gal (le 5A Sabie: (yo Al I plas. 5) quite al 8 
sha Hise ds E gta Shoal apie ected oe ti 
sic 2 5AM; sésa 3lall JÉ aal cine Èa IA GY cay G Gl cay Seed eeii (ol) EGS Y aiy olga gii ie 

úil ols E] ail aal URS EN AEREA] ih jil Ja 


EQ. 


Fakhr ad-Din al-Razi (d. 606H) writes: 


“The first interpretation, which is famous, is that it means: they have established that He has 
children; these words are confirmed by the fact that a man’s children are ‘a part’ of him. 


As Prophet # said about Fatima a.s, 


(gis dailies dahl 


“Fatima is a part of me.” 


It’s also logical (from this perspective) that from a father, some of his parts detach from him, 
which then develop into a completely new part, and a new person is born out of him, which is 
similar to the original one (i.e. the father in his characteristics and attributes). If that is the case, 
then the Children are a part of their father or a division of him. Thus the saying of Allah swt, 
“They have attributed out of His slaves parts to Him” means that they (the Mushrikin) have 
attributed, appointed and said accordingly (that Allah swt has Children who are a part of Him 
in terms of characteristics and attributes), and the meaning is: they have established that He 
has ‘parts,’ and those ‘parts’ are from His slaves.” 


gis dain} ahliy : Adu) ile gú Ake B58 JASN Sly Gl aii 5 pig clay Al 1 gis il gail al gall S| «5 seal gh 5 05M 
aN IE Hs ta a Oe Sak ae ss A aS Co B asl Ge EIA AE Jai ij all sll Gye A itall SY 
| sith ag) allg cos | ol | oid iig | gáa 4) ay pina NS 5A valde bya ål gles yy AÍ Abe Gaiss Abe jA JASI a 

ele bye Me gh iai ahs cle 5h 4 


EQ. 
Now let us have a look at the explanation of the verses presented by Bassam: 


elo ye Úa a Yy Gills Yy Ral Le aif ela 1 Sai Gal O piga" 
“The polytheists will say, ‘HAD ALLAH WISHED, we would not have ascribed any partner [to 
Him], nor our fathers, nor would we have forbidden anything.” [6:148] 


First of all, Bassam didn’t cite the complete Verse, because in the end of the verse Allah swt 
calls them liars because they made that all up to mock and deny the Messenger * and his 
proofs. 


The Complete Verse is as follows: 


“Those who made partners (in worship) with Allah will say: ‘If Allah had willed (to prevent us 
from worshipping idols), then neither we nor our ancestors would’ve ever made partners (in 
worship) with Him, nor would we have forbidden anything (against His Will).’ Likewise belied 
those who went before them (they argued falsely with Allah’s Messengers), till they tasted Our 
wrath. Say: ‘Do you have some kind of knowledge (proof to back that claim) that you can 
produce before us? Verily, you follow nothing but guesswork, and you do nothing but lie.” 
(6:148) 


This verse is not about the Will of Allah in the sense that they believed that these false Gods 
have been granted powers by Allah; rather they were engaged in argument with the Messenger 
= and rejected him and his proofs. They didn’t want to accept what he was saying, so they came 
up with this fabrication. 


So Allah answered them, saying that they’re deliberately lying just to ignore your evidences and 
mock you, because their forefathers received evidence from Us in the form of Messengers, and 
then they tasted Our wrath after having the Hujjah (evidence) established unto them, because 
Allah doesn’t punish anyone until He sends a Messenger. 


Imam Nasafi (d. 710H) says in his Tafsir (Q. 43:20): 
SEI Ge | gl gh al Ce aikas cad (¢ lad) aul agli IGEN Éa eil sail Ihe Il 


“They said this (‘We would not have worshipped them had that been the will of the Benevolent 
One’) as a form of extreme mockery and with conviction. So Allah exposed their lie in this and 
their ignorance, since they didn’t say it because of their genuine belief (but just to mock and 
reject the Messenger *).” 


EQ. 


There are examples in the Qur’an where disbelievers used to mock believers willingly with 
such arguments such as, 


“When they are told, “Spend of what Allah has provided for you,” those who disbelieve say to 
those who believe, “Why should we feed those that Allah could have fed if He willed? You must 
be deeply misguided.”” (Sirah Ya-Sin 47) 


Imam Qurtubi (d. 671H) cited the following: 
“Ibn ‘Abbas said in the commentary, 


“There were Heretics in Makkah who, when asked by the Believers to spend on the 
impoverished, would answer, ‘By Allah! He made them poor; so why would we feed them?’ 


When they heard the believers making actions conditional on the will of Allah swt, they 
responded with this answer, using the will of Allah swt to mock the believers.”” 


Qurtubi further said: 


AS yl te al ala SH Sol Gall Oy Al aBa gY å | 38 SÍ; caja Í a ald sl ael À | dies É; 
(Git! Gabel óy bgg aly AL Led cy ales alg atl J gt of ay gc | gly al 8 


“They were truthful in their statement, “If Allah had willed, He would have fed them.” But they 
lied in using it as evidence (to prove their falsehood). 


As they similarly said, “If Allah had willed, we wouldn’t have attributed any partner to Him.” 
(6:148) 


And also, “(The hypocrites) clamor, ‘We bear witness that you are truly the Messenger of Allah!’ 
Allah knows you truly are His Messenger, even as He bears witness that the hypocrites are a 
bunch of liars.”” (63:1) 


EQ. 


So the Mushrikin were deliberately lying to mock and reject the Messenger “, because they 
weren't interested in listening to the Proofs of the Messenger of Allah *, just as their 
forefathers did. 


And Allah has called them liars, for they were intentionally lying out of their arrogance and 
persistence upon falsehood. 


Yet, Bassam took evidence and proof from these verses that they believed their demigods have 
been granted powers by the will of Allah swt, while these verses have nothing to do with that. 


(G) Analysis of the Section (13) “The Christians and Jews were accused of Shirk in the Qur’an 
(9:31) for believing that their priests and rabbis had permission from God to legislate what is 
halal and forbidden on earth. 

This refutes people who believe that Shirk could only occur if one ascribes independence to 
God.” 


First of all, Bassam again fails to realise that this is the belief of all the Muslims that Allah swt 
has granted the right to legislate on His behalf to the Messenger *. 


If believing that Allah has granted someone the right to legislate is Shirk, then it would be 
tantamount to believing the Qur’an is promoting Shirk. 


The Right to Legislate (Tashri’) belongs solely to Allah swt, and whoever considers that 
someone else has this right has committed Shirk. 


Allah swt says: f 
asl aii 8 A i Ys 


“He doesn’t share His Hukm with anyone.” 


[26: ag] 


But in the Shari‘ah we refer to both Allah swt and His Messenger “ as ¢ | (the legislator). 


Because Allah swt has authorised the Messenger of Allah # to Legislate on His behalf; therefore, 
the Hukm of Allah and His Messenger * is the same. Similarly, Obedience (Ita‘at), which is also 
an act of worship, is the same for Allah and His Messenger ™. 


In fact, Imam Ibn Taimiyah said: 


aly Ú a ghey 5 al Aen g Al ghey 5 al oily Al pigg all Bay al gts 5 all GGS Oe 5 


“The Qur’an has made dissenting, opposing, offending and disobeying Allah and His Messenger 
= as one thing.” 


He went so far as to say that which apparently sounds like Shirk according to Bassam’s 
understanding: 


Ji adh Ge gig gi Alahas ah G a GT JaA SE sg o HR ais ol gh lia al, 


“Allah has appointed The Messenger * to His own rank (Maqam) in commanding, forbidding, 
communication and explanation. So it is not permissible to differentiate between Allah and His 
Messenger * in these matters.” 


AL Üa a lial 


But that doesn’t mean that when one establishes Haqq al-Tashr? for the Messenger * he has 
established a partner unto Allah, because it is not Mustaqil (Independent), rather it is being 
granted to him by Allah swt Himself, and thus it is not Shirk to believe so. 


(a) The Messenger of Allah # said: 


ail) jie MA line bag ail e A Se bl Gy 


“Whoever has obeyed me has actually obeyed Allah, and whoever disobeyed me has actually 
disobeyed Allah.” 


(Bukhari) 
(b) The Messenger of Allah # also said: 
dil 5 La Ua aking atc ih Lee al Igy 558 Le G5 YI 


“Is it not the case that whatever is prohibited by the Messenger of Allah # is similar to what is 
prohibited by Allah?” 


(Reported by Ahmad and others.) 


(c) In fact, the Salafi Shaikh “Attia Salim says in his Sharh of Bulūgh al-Maram: 


axl Ge athe! aia 


“Allah has granted him the Right of Tashr?.” 


EQ. 


Similarly, this Right to Legislate is no different to the Miracles Performed by ‘Esa * with the 
permission of Allah, and like how Allah has assigned Angels to provide sustenance and seize 
the souls, although they are all Characteristics of His Rububiyah because no one is capable of 
giving life to the dead and seizing the souls (at death); but they all occur at the hands of His 
creation by His permission and under His control. So it is not considered to be part of diverting 
the Characteristics of His Rububiyah to someone else. 


The Correct interpretation of ‘the Jews and Christians taking their Rabbis as Rabb’: 


Imam Ibn Jarir al-Tabari narrates in his Tafsir: 


bakai Yy aa) G pasted LAS al sail Ul OWS gá 548i Iai) il O38 Gil gh AGM OS OW egs Ádi Gal Le cons Ge 
gba 6h CANS ci ob gaye. al ai ALT Ga athe 1455 Viy cd aia GS at 1 ola (8) 1K apis cal 


“It was said to Hudhaifa r.a, “Have you seen the saying of Allah swt, “They have taken their 
priests and monks as their lords besides Allah”? 


He replied: “They did not keep fasts for their priests and monks, nor did they offer prayers to 
them, but if they made anything Halal unto them they would consider it Halal, and if they made 
something Haram unto them which was made Halal unto them by Allah, they considered it 
Haram. So that was (establishing) Rububiyah (Lordship) for them (for their Scholars and 
Monks in contrast to Allah swt).” 


Now let us further understand this by dividing it into 2 scenarios: 


(A) Believing that someone other than Allah has the Right of Legislation (& 4) without Allah’s 
will. For example, Religious Scholars who can Make the Haram as Halal or the Halal as Haram: 
this goes against His perfect supremacy and His domion of being completely Independent to 
establish His rulings, and it is pointing out a defect in His Rububiyah. That someone has the 
ability or power to conflict with Him and alter His rulings is making someone else as another 
God before Him, which is clear Shirk. 


(B) The Second scenario is holding the belief that Allah has the right to @ 4 (Legislation), to 
make something Halal or Haram, but someone follows a scholar despite knowing the reality of 
the matter: such a person has committed a Sin. It doesn’t make one a Mushrik because he had 
no similar beliefs of Tashri’ for Scholars. 


So it was their belief which made them Mushrik in the first place, not that they just followed 
them in this without having any belief, and it was considered as Shirk in other than Rububiyah. 


Now let us see How Ibn Taimiya explains both the situations: 
HERG HE Ssh 8 Ke 5 al 858 Le SHBG (8 ah gE Ub) Gis all 9 9b Gyo GIGS! AGLI 5 ab SUSI | 85) call e585 


“These people who have taken their monks and priests as their Lords besides Allah with 
respect to following them when they made Halal what Allah has made Haram or vice versa are 
divided into two kinds: 


EA Bang ELEI A I Ls By pg A góa Le SS O pin a asl cle A gk a Guo | lis ag gas atl (Lab) 
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The First of them: 


They knew that their Scholars and Monks had distorted the religion of Allah yet still followed 
them in this distortion and “believed” it is Halal (what their Scholars have made it Halal) while 
Allah has made that Haram, and that It is Haram (what their Scholars made Haram) while Allah 
has made it Halal, in obedience to their clerics, and on top of that acknowledging that they have 
(deliberately) opposed the religion of their Prophet. Thus Allah and His Messenger considered 
it as Shirk even though they didn’t offer Salah to them or prostrate to them. 


Lae ir aA fyi hl Sit; leach 


Second: 


They’re those whose faith and belief in the Tahlil and Tahrim are established (i.e. it is the right 
of Allah) but they follow them (their Scholars) in disobedience to Allah, such as a Muslim who 
does a sin while believing that he is sinning. As for such people, their ruling is that they are like 
all other sinners.” 


EQ. 


So it is clear from the statement of Ibn Taimiyah that the reason why they were called “their 
Worshippers” was because they deliberately ascribed the Right to Legislate to their Scholars 
knowing that their Scholars were guilty of distorting the religion of Allah and Istihlal of making 
Haram and Halal. 


Whatever Allah made Halal, they knowingly opposed it and considered it Haram and vice versa; 
thus they elevated their Scholars to the rank of Allah swt without His permission. 


(H) Analysing Section (12) Addressing the Argument: Prophet ‘Isa (‘alayhi-s-salam) and His 
Ability to Resurrect the Dead. 


When we attribute any action to Allah swt, then that action is in the sense of 35 Gls creation 
and origination. Whereas the same action, when attributed towards His creation (3 sis), is jas 
figurative and metaphorical in the sense of ==; L.jS! that he has acquired that action or is a 
reason for it. 


Wherever Allah swt has said He is al-Raziq in the Qur’an, that means that He is the only one in 
the true sense 4884, while others from His creation could acquire or become a reason for it. 


This is the mistake where Christians and some Muslims fell into error. They considered all such 
apparent actions which are done or occur at the hands of creation as signs of divinity or as 
indications that the person believes in the divinity of that person, whereas when it is said that 
all that occurs is "By the oY Will and Permission of Allah,” it negates the doubt of divinty from 
that object or creation. 


For example, the Belief itself that a Stone can talk, benefit or harm us by the will of Allah swt 
isn’t Shirk itself. Rather, sometimes it turns out to be a part of one’s Belief such as, 


It is reported in Bukhari and Muslim: 
When the Stone took away the clothes of Musa # while he was bathing, 


He addressed the Stone: 


“My Clothes, O Stone!” 
Does that mean that Misa # became a Mushrik? 


Since he addressed the stone believing that it had the ability to listen and respond and was 
causing harm to Misa * by taking away his clothes? 


But on the contrary, as preceded in section (F) with citations from Ibn Jarir, Imam Nawawi and 
Ibn Hajar, the Mushrikin of the Jahiliyah believed that their Idols could harm and benefit them 
Independently. 


This is the fine line which distinguishes between an ‘Aqidah being Shirk vs non-Shirk. 
Some examples from the Qur’an: 
(1) Attributing the action of giving Life to the dead: 
Allah says in the Qur’an, citing Ibrahim =: 
(258 :3 pall) {Eris 85 call 45} 


“My Lord is the one who gives lives and death.” 


In another place, ‘Esa “ says: 
(49:c1 © J) fail oip isal als) 
“And I raise the dead by the permission of Allah.” 
(2) Attribution of siezing souls at the time of death: 
(42: 525!) {stil i5 i 
“It is Allah Who takes away the souls at the time of their death.” 
(11:33h) fo aii le pilica 53 OB} 
Say: “The angel of death, who is set over you, will take your souls.” 
(3) Attribution of providing Rizq: 
(58:2 {51 5 atl ó) 
“In fact, Allah is the All-Provider.” 
[8 celal] (Abe pb B58 Eas Gaali 5 gaila eil sls) iaai a 1515} 


“When the relatives and the orphans and al-Masakin (the poor) are present at the time of 
division, provide for them out of the property.” 


(4) Tadbīr (Managing affairs of the creation). 


[3 oia] A 53 


“He governs all affairs (of His creation).” 
(5:2 GU) p i gaii 
“And those (Angels) who manage the affairs (of their Lord).” 
Imam al-Rāzī says in the Tafsīr (3:49): 
Aay dae Bi Y GLAS 5 (Tad abl 5 ai ily GUIS o SG aal el ij 


“The only reason that ‘Esa repeated his statement L “By the permission of Allah” was to 
confirm that it was all happening by the power of Allah swt and His creative force, not by the 
power or ability of ‘Esa “ to bring things into existence.” 


He also said, 


Ji] ah cbs YY Ca gi coh Gall GIS Leg 4 58S «celled il Il Jal Aids dali! (Vika (le gh Lal! ue WY od 28 CYT 1835 
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“The mention of oY “the Permission of Allah” in all these actions was only meant to connect the 
reality of the action to Allah swt, similar to His statement, 


“No person can ever die except by Allah’s permission.” (3:145). Meaning, except that Allah has 
created death in it (the action by which he dies).” 


Tafsir al-Mawardi: 


Ailes JAY Aba GY jlo ell 1) Ais Lally cll’ ail Und gh g 


“Tt is the action of Allah swt (in reality 444s), but it was only attributed to ‘Esa “ metaphorically 
because he did that because he was called on (Du‘a’) to do so.” 


Ibn Jarir al-Tabari says: 


aigi gle Ya Ug ai SUAS) at GSI ils ga cl jpili go AY Ugh i Ai) cals gia Cle aÉ yo a YS 


“Thus, that was one of his proofs for the fact that he was truthful in his statement that he was a 
Messenger of Allah, because it was one of the miracles, along with all the other signs Allah had 
granted him to prove his Prophethood.” 


Ibn Jarir al-Tabari also refuted those who recited these verses in a way that sounds as if Allah 
and ‘Esa * have performed these miracles together. He writes: 


“It is because it is from the characteristic of ‘Esa # that he did that (by himself) with the 
permission of Allah swt, and that is in accordance with the script of the Mushaf. Following the 
script of the Mushaf along with its correct meaning and explanation by its recitation (is better). 
Iam amazed at those (who recite) against the Mushaf.” 


And the (metaphorical) creation of ‘Esa # was what he would create of birds.” 


EY slams Lag plagll fe (15th 4 £348 Ab shi ys) shod Gye B61 58 AIS i GM) lel oall hail; : Ša gil Jú 
Lai 5 (tall ia ws aial LS Ei aail LA (58 54 hiy call oop GIS Und A) Lge iia $a GIS AMS 
LESONA) EDEN Gs ¿dl ase) “44 34l 5all 


all Gye GIG GIS a sie GIR GIS 5 
Imam al-Razi said, 
ASIN) 48 SEE! Gye ab sil iy (all CAL) Aly 


“His saying “by Allah’s permission” clears up the misconception of those who believed in his 
divinity.” 


In Tafsir al-Qasimi, ‘Allama Qasimi says: 


da IN ob 5 SS eia Dy Y A oh iall (asl 


“I give life to the dead by Allah’s permission,’ meaning: not with Istiqlal (Independently) by 
myself, denying the misconception of his divinity.” 


End Quote. 
‘Allama Ibn ‘Ashir writes in his Tafsir: 


GAM Y Dat Yi ot GI alas ici Ae ofl ule shuts tebe | es Gal Us uailh Gans ai oN jall 08 Sa) ol dll Gately 
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“By citing these miracles, the Qur’an was making an allusion to those Christians who took them 
as a clear proof of the divinity of ‘Esa *, justifying it by saying that these actions don’t fall 
within the capability of ahuman being; so whoever is capable of this is an [lah (God). But this is 
a fallacious argument which Allah swt has exposed with ‘Esa’s saying: 


“And this is a sign from your Lord,” 
and “with Allah’s permission,” which is repeated twice.” 


Written by Muhammad Kashif Khan (22/02/2021) and Proof Reading by Ustadh Abd al-Basit 
Khan (From USA). 


